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sunya, what is devoid of empirical determinations. The
Tathagata, he who has reached reality, gives place to the
tathata or- reality itself. Nagarjuna says : 'There is no
production (utpada), no destruction (uccheda), no annihi-
lation (nirodha), no persistence (sasvata), no unity (ekartha),
no plurality fnanartha), no coming in (agamana) and no
going forth (nirgama). This view points out that there can
"be no predication of existence or non-existence of what is
beyond the world of phenomena. It also shows that things
of the empirical world are self-discrepant and therefore not
ultimately reaL They have only a relative being. If all is
unreal what is the validity of the Buddha and his teaching ?
"Nagarjuna says that the Buddha speaks of two kinds of
truth, the one absolute, paramartha, and the other relative,
samvrti. The Yogacara school of.Asanga and Vasubandhu
recognizes three kinds of. knowledge: (1) parikalpita satya,
illusory knowledge as when we mistake a piece of rope for
a snake, (2) paratantra satya, relative knowledge as when
we recognize the rope as a rope, and (3) parinisparma satya
where we recognize that the rope is a mental construct' and
has no being in itself. While the first two are included in
relative knowledge (samvrti) the last is paramartha or ulti-
mate reality. The Yogacara holds that all things rest in an
ever-enduring all-containing mind, alayavijnana. Even this
is an expression of suchness and not itself suchness. For
the Yogacara the object world is the externalization of ideas,
but the reality is more positively described as spirit., of which
the alayavijnana, the ground and basis of all thought, is the
closest approximation.

As the Advaita Vedanta argues, the world of experience
is neither one with nor different from the world of reality.
It is wrong to hold that the Madhyamika system looks upon
the world as .utterly non-existent. Its very name,indicates
that it is the school of the middle way. The world is neither
fundamental being nor utter non-being. Objects have no
absolute or independent being, only/the Absolute has .that
kind of reality: nor are they absolutely non-existent. They